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Abstract

Toshihiko lzutsu is a Japanese non-Muslim Islamic thinker. He translated the Qur'an into Japanese in a
distinctive and striking style compared to any other Japanese translator ever. The study took one example of a
surah in the Qur'an, Alag (96:1-19), and compared lzutsu's Japanese translation with a translation by the Japan
Muslim Association (JMA) and Makoto Mizutani. It can be said that the Izutsu version attempts to convey not
only the complex layered meaning of each chapter and each section of the Quran, but also the atmosphere of the
Quran and the Arabian Peninsula at that time to Japanese readers at the same time. On the other hand, the other
two Japanese translations seem to be attempting verbatim translations that are more faithful to the Arabic
original. However, it might be able to be said that the JMA version emphasizes providing an accurate meaning
based on the Sunnah classics annotation by putting a detailed note even at the expense of readability while the
Mizutani version is same level with JMA, but the Arabic text is not attached and it’s the easiest to read among
three version.
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1. Introduction Tokyo, Japan. In addition, he also
Along with the growth of Islam in translated the Quran into Japanese

Japan, the Qur'an in Japanese translation is
also increasingly diverse. One of the
greatest Islamic thinkers of the 21st
century came from Japan named
Toshihiko lzutsu (1914-1993) who was a
large family in a family that held closely
to the tradition of Zen Buddhism. His
curiosity about philosophy began when he
continued his education at Keio
University. One of his most famous works
is the book "God and Man in the Quran
Semantics of the Qur’anic
Weltanschauung™  which  was  first
published in 1964 by Keio University,

published by Iwanami Bunko in the form
of 3 volumes with the first issue in 1957.
This attracted attention because lzutsu
himself was not a Muslim, but with his
genius in foreign languages and his deep
insight into philosophy, he managed to
surprise the world with his thoughts. There
has been much research done on lzutsu's
thoughts on Islam and the Quran in
particular.

Izutsu (2015) express his opinion
about Islam:
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ERRZHFELOLEBY A AT KTV E
R D FEHE L TTERL, —2
DEIGF . RBusO®M A2 Eh
TREEOhE b TZBIRE 1 & L
T, ZLTEL, ZhaE ST 51
RERFEH T L L Thhlbh ORIl
BohTEnwh Lz, bhvbhvo
RF R B L2, ZOENE 28 —iB -
TEBOVET, LL, KXk, HA
AT LHIZIE, A AT DNIE & D
FLTHHLSETRERATHY, UL
DOORHED HEMERTHY 7,
As you all know, Islam is now not just a
religion, but a political force, a political
force that has the power to influence the
trends of world politics, and as a global
economic force that supports it. It has
appeared. Our local interest is following
the movement one by one. However,
inherently or fundamentally, Islam is,
after all, a religion and a distinctive
system of belief.

Atoda (2003) explain the description of

understanding the Qur'an
Z AT LT RO fL 2 1 <0 JJ R
BIEEMSRNE a—TF O
DPVIZL W, BIRICAFJER 72T
L, FREZa =7 U HRE
DEH T T~E Ay M Fo7z
BoRThDHZEELED> TWVWAHTE
Ao EMBHZETHRAY PR EN
R RICAEE, FARAEEEZE-T-
D, 2— T OBMRIZIT. T O
DR NETRN,
Even so, the Quran’s theory is difficult to
understand without knowing the social
conditions and customs at the time of
residence. There is no contradiction
before and after, and it may be related to
the revelation that the Koran went down
to Mahomet over 20 years. That is why
this knowledge is indispensable for the
understanding of the Koran about what
kind of era Mahomet lived and what kind
of life he lived.

In Ikegami Akira no Kogi no Jikan:
Kokosei kara Wakaru Isuramu Sekai,
Ikegami (2017) verses some verses of the

Quran lzutsu translation and provide an

understanding of the translation.
P2 TINTHEEOLDL, 22
TlE~F Ay PEREINTWNE
T, POTIHEIDENLFEZ LTV
DTT N, 2o BHOFFOTIC
MR ENWH Z LT T, BEIX
L= REFFOET,
The name of the prophet who gave the
scripture is written here as Mahomet. |
used to say this, but now 1 call it
Muhammad because | decided to follow
the local name as much as possible.

ZIZT MEEfE] Lo RN T
TET, HEED Ta—F )
EERZER) gtz —Iui
TCHEDEHIZIX, A AT LHFEDZ &
T, ZOMSZEHHY FE LR,
BAETIEZ, 270 HEF0HiITLAL
ROoOTWETOT, DD, Zh
E. PEOA XT LEED Z L BT
RED TR LA T Z EITH
AARAT LT, HED M %
WiT5H) Lo, BT LICKE
AT 5. LWHIEKRTY, 24Y
HfEL, FU A MEEL, T E
FNTEMM L TWIIE, REICATIT S
ETa—Zv JIzEVWTHDLHDOT
K
Here comes the expression "religious".
Around 1957, when Iwanami Bunko's
"Koran" (translated by Toshihiko Izutsu)
first appeared, Muslims were sometimes
called this way, but nowadays this is no
longer the case. So just in case. This is
because the Han Chinese called the
Muslims of China "Hui". Here, "getting a
reward from God" means that you can go
to heaven. It is written in the "Quran" that
both Jews and Christians can go to
heaven if they believe in God seriously.

From there we can understand that the
lzutsu translation seems to have a
peculiarity of the language style that other
translators do not have. In addition, a
Japanese  Muslim researcher named
Yoshiaki Sasaki in his book (2015)
commented on the Quran translation of
lzutsu:
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ZTONEICITBGRZMETLEHASR L,
X0 FIN R VRIE S DD D,

The content has unimaginable weight and
immense profoundness.

Izutsu is brave enough to provide an
alternative  interpretation  from  the
linguistic side. The method used is
semantic analysis, namely exploring the
meaning of the language of the Qur'an
which is associated with the use of
language itself in the pre-Qur'anic period,
the phase when the Qur'an down and post
the Qur'an. From this meaning then look
for the relationship between verses and
between concepts to form a complete
understanding of the concept. This matter
quite easy for Muslims who do not want to
study the Qur'an in full. This method can
also provide a new perspective in
understand a concept in the Qur'an
(Maknuna: 2015).

There have been several research
about lzutsu's Japanese translation of the
Quran but have not focused on Japanese
semantics, or the corpus of data is not
directly from Japanese. Maknuna (2015),
who draw a conclusion that the
interpretation of lzutsu's semantic method
has met the standard of interpretation that
have been formulated by scholars. When
compared to the classical interpretation
such as Al-Zamakhsyari, al-Razi and
Sayyid Qutb, the result of the
interpretation of Izutsu more
comprehensive  conceptually.  lzutsu
managed to pull a corner view of the
Qur'an about something and conceptualize
it, so there is a clear understanding and
boundaries. By knowing the concept of
clothing clearly and intact, so it is easier
for us to sort and choose which clothes are
in accordance with the rules of the
Shari‘ah even though they are fashionable
continues to grow.

As a conclusion of a thesis
(Fathurrahman: 2010), Toshihiko Ilzutsu
states that the world view of the Qur'an is
theocentric. It is proved that there is not a
single key term in the Qur'an that is not

related to the highest focus word, namely
Allah. This proof is carried out using the
semantic analysis method which he
understands is not a simple analysis of the
structure of the word form nor a study of
the original meaning (denotative meaning)
attached to the word form or etymological
analysis, but as an analytical study of the
key terms of a language with a view to
ultimately capturing the worldview
(weltanschauung) of the people who use
the language not only as a tool for
speaking and thinking, but more
importantly as a tool for capturing and
translating the world that surrounds them.
Also, Hamidi (2009) conclude that
Toshihiko lzutsu's thoughts on semantic
analysis of the Qur'an, are based on the
basic assumption that the Qur'an as a book
of revelation, judging from the fact that it
is in the form of a text, can be seen as the
same as other linguistic texts. The
linguistic structure is the same as the
structure of other Arabic texts. Not one of
the vocabularies he uses is foreign to
Arabic. Even the word "Allah", which
occupies a central position in the Qur'an,
is not a new, unknown vocabulary in
Arabic. However, the placement of these
vocabularies in a new semantic field, with
a world view that is different from the
previous Arab world view, has made these
vocabularies have new meanings which in
many respects are very different from the
meanings of these vocabularies in the
previous period.

Also, Haggag (2019) said the
translation of the Qur’an by lzutsu can be
said to be a bold adventure. It has
remained a peculiar exception not only in
the history of translation of the Quran, but
also in the entire history of translation in
Modern Japan. Translation is not an act to
be accomplished at one time. It is an
ongoing dialogue between two different
languages and cultures. Although it has
some limits, Izutsu’s translation of the
Qur’an can be considered as one important
step in understanding Islam in Japan. This
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process of understanding continues even
today.

I tried to compare one of the surah in
the Quran, Al Alag, a surah of Makiyah
that descended on Mecca, is the 96th surah
containing 19 verses. This surah is taken
as an example of lzutsu translation style
because there are some differences in the
form of language style (translation) that is
different from other translations. The

comparison is conducted toward the
translations of Izutsu (lwanami
publishing), Nichi-a Taiyaku Kuruan

(Japan Muslim Association publishing)
and Mizutani Makoto (Kokusho Kankokai
Publishing). It is conducted like Hosaka
(2016) who tried to compare 3 translations
of Surah Al Qariah, and lzutsu's
translation was said to be the most
impressive because he had the ability to
describe situations as if they were real and
could be felt.

Solihu also said it is acceptable
almost in all major approaches to the
Qur’an that the first step and the best way
to interpret the Qur’an is to let the Qur’an
interpret itself. This axiom is taken in a
“special way” in the structural semantics
as espoused by lzutsu. By focusing on
“semantic  field” of the Quranic
vocabulary, lzutsu is determined to take
the Qur’an on its own terms and let it
interpret its own concepts and speak for
itself. To some extent, this has shown

practically that the Qur’an is internally
coherent. Such a conclusion is perhaps the
most that can be expected from a critical
analytical study of a scripture by an
outsider.

2. Methods

Based on the selected study objects,
this study conducted with the focus of his
analysis of the study text/document using
descriptive research methods intended to
describe existing phenomena, which are
taking place today or past times. Research
methods is a scientific way of obtaining
data for specific useful purposes. The
scientific way means that research
activities are based on characteristics
scientific, namely rational, empirical, and
systematic (Darmadi, 2013). This research
is desk research using primary data which
is 3 Japanese translation of Quran: a)
Koran by Toshihiko lzutsu (lwanami
Bunko); b) Nichi-a Taiyaku Kuruaan by
Japan Muslim Association (JMA); c)
Kuruaan Yasashii Wa-yaku by Mizutani
Makoto (Kokubunsho)

The stages of this research include a)
Reviewing the translations one by one of
the three verses; b) Comparing the use of
words in verse interpretation; c) Seeking
the peculiarities of the three interpretations

In the above way, each of the
uniqueness of translation can be seen.

Table 1 Translation of Al Alaq (96:1-19) in Japanese

Bia]

AALRY Life (JMA)

KE

6

7

o, TAREEZR 2 EoEA IR
<,

W E B /NS VDB B AR A2 IEA] Y
LD, |

. EoFITZ L A#E
jio

EHLOTREHZMED,

AR R D Z L2249 |
L,
X CTETAMIIAREE R D,

ENOE Y THIZELR E BN
{PO

Continue to next page...

G, TRlER SN DT, B
T DOFEDEAIZIBNT,
—EEmN S, AEEAISNTZ, |

. [bRlzoXix, ZEok
HTH DL,

FEIZEoT (EBLZEE) #H2bH
N,

AR D 2 #H 2 BN
wrchs, |

VDR, AMIEAR Y IZIES T

BAOTHBERED 2N E Z AW
LEZTWD,

G, AlEREND B
T2 DEDHAHITIBNT,
— DR, A%
AlbnE LR,

G, blloEITRb
FlZrkoTHzbNEL
72

AN SR NT &&=
ZbhE LR,

W, AR Z#Z D
DIE,

oMbV EEZD
72Tt
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Table 1 (Continue from previous page)

FHAE HAALZRY At (JMA) KA
8 MEORTIZEORL E, L3S AKBIhihi-oElc (LTobo HIZ, b0 XITRS
AJAV/EN ) IRENDHIOTH D, HDRDTT,
9 i, E9BS. (o) ERYTo  Hreloid, BHIETEE Rimo, BRI FE L2, B
Tnb e, 1ET25 AN%E,
10 ENERET D2EZRZH D, — ADLEHER (LA~ R) B, — AN (A= R)
L Z T DR, NILEZHET WD 0
%,
11 Zh, EOBS. BNTELWEEZ bk, »h (HiE+2%#) BTk, i (BHIE9
B A TR DD, A, (ELWE) [ZE»»NITWDE B A) 288X (DiEI)
EE S DM, HBHLEESDTT M,
12 2O L IZEID TR 20, AR 2 B D TV B D5, BEZHOTWHWE LR
DTT I,
13 i, ESRBS . FhbbERE LS (HEHE%Z) i cThdr L LTHEMRN (Fn b EHEHEY) IET
) T ZMIT T2, =L S D, bHELTEERITE
BNET 0,
14 Ty T—MMRTWHo L0 i, Ty 7—MNREARETELND »ux, 7y T7—»0n (T

15

16

17

18

19

572U,

WL VDR b LE oI LIRS
U, BIEZS > LIRL R DZ,

HOWESE TRSPVEHDOEZEZ I A
5%,

W HBTHOND T FEHLEDN K
VY,

5 LITHIRE D 2MAA TR D,

WIFZ20, WiTZew, bARBOE

ZEEMBIRNDD,

WrC T 9 TiEZewy, & LR
72w biE, bhudsiZchrh
PRz 5THAS D,

MEfF & T FRRVATE &,

ZLThho (Khozolz) —
Wea PBEIERE,

PIITEST (DRME) 2HETD
Th59,
WrCTESHDIETHEHRY, b

RC%h%) R TnWabZ %
HBERNDTL X DD
NRWVRET U TE 9 Tl
2, b LBk
W biX, b3
(Hilz21F7C) 5l-E5
<TLXD.

WEoXx T, Mo (K
D) FT,

Z LTz, oM
EOAESETH TR E
AN

b ITHHRo ARV %
PEFTDITLE D,
DRV, Bz

2 EMILK e, &L BTV, RIZNI M NICHE - TIE R B 72, ICHE» TIRVIT EH A
iIT 9 #Fi, —®IZYH X LT (FIIZ) wfF OFURLT (FEIKR) &5
52 &S, ¥V
3. Result and Discussion Data 2:
As seen in table 1, from 19 data in W E BN WEERIL B AN Z XA D 72
the form of translations of Qur'anic verses Li#a D, |

in Japanese, the author tried to study one
by one verses.

Data 1:

. TREFER 2 FOMABITHBNT,

Recite with the name of your Lord Who

created.

At the beginning of the verse, lzutsu
uses the command word 'yome' (read it)
with the kanji & yome. In a sense, there
is no difference in the two kanji, it's just
that Kanji 7> is not included in the kanji
Joyo or kanji letters that are not included in
the list that is often used in everyday
conversation. While the other 2 use 7%
yome where today more people recognize
than & & yome.

He made man from the clot of blood.

In this verse, Izutsu uses the word v &
&/ Vgl which means 'a very small
lump of blood', while the other 2 use —#¢
. dan —->®#Eif which at first glance
feels not much different, Then lzutsu used
AV 72 L# 5 while 2 others using the
honorific form & 4L % which is better
known to Japanese learners today, namely
in the word A] & #u % 'tsukurareru'
(creating). lzutsu's translation style is
different from the other two translations,
namely by adding the word 72 L # 9
nashi-tamau, a word of reverence to God
that is also found in other verses in the
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translation by him. In the site ff yorei
(example of the use of sentences), it is
found that sentences using the word related
to godhead such as the example of novel
below Endo (1981) and Miura (1973):
FORULIED Z LT BT_RTEEXZ L
TIMNOLZOEERLHEE L H LI
I, EHx o@EMO BIZEZ BT
DONZEIE->EVHMETL2A1BHTL
Do (EEEELE [TEER] )
All the Lord's giving is good, so if this
persecution and remorse are later, the day
will come when we will clearly
understand why we have been given up up
to our destiny. (Endo Shuusaku “Silence”)

PO LAR D Z LITEIRIC 72 A 9 L 55
iz, (ZiHRET  [HFe] )
He tried to be obedient to God's no-pay.
(Ayako Miura “Shiokari Pass”)

Data 3:

WD, MEOEFTZ LR F#HOB,

Recite, for your Lord is the Most

Generous,

In this verse, lzutsu uses the word nanji
7 as the second pronoun meaning 'thou’,
while the other 2 use & 7z 7= which is
easier for Japanese speakers to understand
today. Furthermore, the explanation of the
word 7% is explained as follows:

(A D) I AHORLFA T, &

. BLRIC LS 2EWRTY, HGET

72K, Ebomnbnd ExtELITO

FAFICR LTHEWET, [/ &E<

ZELH ET,

HEER O THATIIEONETA, R

T D ETHIEZ b SOl i, AE

OHFPRHFLTT, N s — LTl

ENL LN TWET D,

‘Thou’ shalt be synonymous with the

second person. You mean the same as

you. It is not an honorific, but rather used

for an equal or less partner. It also written

as # in kanji.

Because it is an old word, it is not used

now. If you see it, it is mainly proverbs,

classics, and old books. It is often used in

novels and games for some reason.

Then as the equivalent of the Arabic
word 2XY) karim, Izutsu translates as 7 #

VY 'arigatai’ (which is to be grateful for),
slightly different from the other 2: & »
2 & 'saikd0 no sonki' and F& b D &&=
'mottomo no koki' (noble).'

Data4 &5

EHLOTREHAZAGD

ANBNCRAI D Z 2B HGD ) &,

Who taught writing by the pen.

Taught man what not.

Just like in the previous data (data 2),
Izutsu uses the combined verb #5 9 i.e. #
Z %9 while 2 others using the honorific
form © 41 % which is better known to
Japanese learners today, It is in the word
# 2 Hi1L5 'oshierareru’ (teaches).

Data 6:

A G-NN [ S VNN

Yes, undoubtedly, man transgresses.

lzutsu uses the word (¥ T & T
‘hatesate’, according to the online
dictionary the word exclamation comes out
when the speaker feels surprised or
embarrassed [J&K]E -0 Y L= L=
& TIZF S DGk, Then he interpreted
~+hd as R ‘fuson' (haughty) while the
other two translations used %4} 'hogai' and
Hi| % # %% 'nori wo koeru' (overreach)

Data 7:

CAONE D THIZES D E B2 T,

Because he thought himself self-

sufficient.

There is also no noticeable difference
in meaning with the other two translations,
only the difference in the mention of the
word "self" which is & O~ & D, while
others use H 4y dan H &. Then self-
sufficient is translated as fl1/Z % % ¥ ta ha
iranu (no other needed) while the other 2
translations are translated as {if & & ¥ 72\ >
72012 Z Al 72y nanimo tarinai tokoro ha
nai (lacking anything) and i & & v 7=
michitarita (sufficiency).

Data 8:

REDRTITEDORS & LITHBAR

AVIES

Undoubtedly, unto your Lord is the
return. Taught man what he knew
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In this verse, lzutsu translates the
phrase "unto your lord is the return” into a
question "Don't you know that the end of
the journey is God?" sounds more poetic
than the other two translations =2 (JLTC
DHDIR)FTOHIX) IFOHIFENDD
Thd and FITEDLD DD T
"Really, It is only to your Lord that you are
the place to return.”

Data 9 & 10:

Zhe £S5 (WD) BT~ T

WoH e, ENERETLE R D D,

Well, you see him who forbids

A bondman of Ours when he offers

prayer.

lzutsu translates "forbids" as #f &
(disturbing)  while the other two
translations use the word FH.1E (blocking),
meaning not much differently. Later the
word "offers prayer" was translated as #1 -
T W % (pray), while the other two
translations used the word L Z #1525
(offers prayer).

Data 11:

i, ESHES | HILTIE LW E A

NTEDI,

Well, you see if he would have been on

guidance,

In this verse, the three translators have
no difference in meaning in translating "on
guidance", it's just that lzutsu uses 1= L \»
J# (correct path) while others use the word
WX 55 - EXx % (guided by God).

Data 12:

2 OO TEB DD,

Or he would have commanded piety, what

a good thing it had been.

lzutsu uses the word % ## 'kushin'
where the kanji 1% is very rarely found.
The word means 'God is afraid’. Unlike
the other 2 who each use the words #itf#
'keishin' and {5 'tokushin'. According to
the goo online dictionary, the word ##f#
'keishin' means #i% 5 X°% 9 Z & we wo
uyamau koto 'honor God' £ 15 tokushin
means 1o &> Z & shinkd no atsui
koto 'strong faith'.

Data 13:
Well, you see, if he belied and turned
back, then what would be his condition.

T, ESHES . ENEBELEED

THEZ RIS T2D,

In this verse, there is absolutely no
difference in the three translations so there
is nothing prominent in the lzutsu
translation.

Data 14:

Ty T—=RETHWE o LoD xHb

fcﬁb\yﬁxo

Did he not know that Allah is seeing?

In this verse there is no noticeable
difference in meaning with the other two
translations, only the difference in the
polite form of sonkeigo namely =T\ 6 -
L % %, while JMA uses the form Tk &4
% yaitu LT H 5 dan Mizutani using
TLEY on RCTWHDEFHHRWTL &
2 7%

Data 15:

AL SRS SN N Ph-So RSl oY by gl

X, BIEZSC - LB XD E,

Yes, if he desisted not, We will assuredly

drag him by catching his forelock hairs.

In this verse, lzutsu uses the word #2 &
%z % toraeru for the translation "pulling
somewhere". While the other 2 each use i
z % tsukamaeru (catch) and 5| - & %
hipparu (interesting). Then, he also
added the suffrage < where the use of the
particle "zo" can be said to be only one,
namely, to emphasize the thing that wants
to be conveyed, both to others and to
oneself as if he were muttering. In
Indonesian, these particles have a meaning
like the word "loh" or "lah". It should also
be noted that in general the “zo" particle is
used by male speakers.

Data 16:

HDOWEHS>E TIRESMDWEHDEZZIZ D

Forelock of what type, lying, sinful.

In this verse, lzutsu and JMA have
something in common in interpreting the
word "sinful" as 3&.57>\ (sinful) while
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Mizutani translates it as # -7 (guilty or
full of guilt). The word "guilty" has the
same meaning as "'sin” only in the religious
context the word "sin" has a strong
meaning.

Data 17:

WS HTHDNDF T EMEN KU,

Now let him call his association

In this verse, lzutsu uses ~75 v~ for
the meaning of letting, being M5 v to
let someone call, compared to the other 2
translations that use the causative-passive
form (shieki) namely =& %, | am £ &
BRI and HESETHIT RS0 (let
him call/ collect). In addition, lzutsu uses
the word .5 yobu (calling) while the
other two versions use the word {7 %&
shoushuu (collect).

Data 18:

ZHLITHIRE D 2 A TL S,

Just now We call Our guards.

In this verse, the word #ifsk## v (hell
officer) refers to the angel Malik the
guardian of hell, rather than the word Xf{#
‘tenshi’ (angel) used in the translation by
the Japan Muslim Association &~ (¢ Kf#
). While Mizutani uses the word Hi5FKko R
7 ¥ which means guardian of hell.

Data 19:
WITFRWD, WV, HARFOEF D
TEHIL R, S0 BTWTL 0D wh

Yes, hear him not and prostrate and draw

near to Us.

Izutsu translates the word 3345 as %69
< nukazuku (prostration, where the
forehead touches the ground surface),
while the JMA uses the word % sajida
(prostration) where prostration is one of
the Muslim worship rituals, so that 53" <
alone feels improper, but the word %%
needs to be given a special note
considering it is an Arabic uptake word.
The word OLIR9 % hirejo suru where
the condition depicts an animal such as a
sea lion bending prostrate and its fins
touching the ground. Kowtowing does not
seem to be a Japanese culture, so each

interpreter chooses a different diction to
explain to the reader

4. Conclusion

In the Quran Surah Al Alaq (96:1-
19) Japanese translation, Izutsu prefers to
use indication of modality using
grammatical expressions such as & sa,
% zo and the word U2 iyaiya, 13T
S T hatesate as well as kanji and
vocabulary used for quite a long time such
as Y& nanji. f® yome, M5 yobu, 1#
4 kushin. The translation feels more
poetic and expressive. An explanation and
deep understanding are needed if you read
the Quran translation of lzutsu. It can be
said that the lzutsu version attempts to
convey not only the complex layered
meaning of each chapter and each section
of the Quran, but also the atmosphere of
the Quran and the Arabian Peninsula at
that time to Japanese readers at the same
time. On the other hand, the other two
Japanese translations seem to be
attempting verbatim translations that are
more faithful to the Arabic original.
However, it might be able to be said that
the JMA version emphasizes providing an
accurate meaning based on the Sunnah
classics annotation by putting a detailed
note even at the expense of readability
while the Mizutani version is easiest to
read among three

Of course, when the lzutsu version
was published, the number of Muslims in
Japan was very small, and the interest of
non-Muslim Japanese in Islam must have
been extremely thin. In such a time, it will
be able to be evaluated enough that the
Japanese reader at that time is concerned
with the level of knowledge and the
whereabouts of the concern about Islam,
and the point which values the dynamism
of the Quran as a whole or the rhythm of
Japanese which runs to the magical state
of the Quran without sacrificing the
beauty as sentences by concerning the
accuracy of the meaning in detail will be
evaluated enough.
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The unbridled character might be a
little backed by lzutsu's interpretation of
the Quran. In that sense, if a non-Muslim
wants to read the Quran first, the Izutsu
version for the time being, it is the
quickest and easiest to read, and it will
often convey to the reader the elegant and
majestic images evoked when reciting the
Quran in Arabic. It is no exaggeration to
say that this is a famous sentence that
seems to be a literary work in itself.

It can be said that the JMA version
is intermediate between Izutsu version and
Mizutani version in a good and bad
meaning. The sentence is not as flashy as
the lzutsu version, and it is simple, but it
is not difficult to read at all. From these
results, it is characterized by being the
most habit-free and easy to accept by
everyone. It can be said that the sentence
does not float even if it quotes it in an
academic writing, and it has the generality
which match anyone's sentence. In
addition, the ease of carrying and the point
that the index is attached even if it is not
perfect are major features of the JMA
version.

Further, JMA and Mizutani version
is not only a Sunnah classical
commentary, but also a work by modern
Muslim scholars. It is a translation based
on the latest and standard interpretation in
the Sunnah school world based on the
performance properly. In addition, in that
the original Arabic text is attached, it is an
overwhelming  advantage  of  this
translation that it is in a position clearly
different from the above two books, and it
can be read in combination with the
Arabic original, including that it is a
verbatim translation.
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